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Abstract

Severus of Antioch is by far the most prolific writer among the non-
Chalcedonian — the so-called ‘Monophysite Churches. The book of the Confes-
sions of the Fathers is an anonymous compilation of the eleventh century. It is a
compilation of theological texts. This book was used as a manual of theology for
the clergy and laymen. This book contains some abstracts from the works of
Severus of Antioch. Several theologians and patriarchs quoted him also in their
treatises and correspondances. In this article, we will give in full all the texts at-
tributed to Severus of Antioch and we will try to identify them.”

Introduction

Severus of Antioch is by far the most prolific writer among the non-
Chalcedonian — the so-called ‘Monophysite Churches’. After the imperial

* The author of this study is indebted to Mr Nabih Kamel Daoud, Librarian of the Patri-
archal Library in Cairo, for allowing him to study the manuscripts of this book and kindly
supplying him with information from the Catalogue, which he is preparing. Professor Pauline
Allen, Director of the Centre for Early Christian Studies at the Australian Catholic Univer-
sity, corrected the English text and suggested many ameliorations. I wish also to thank Mrs
Kathleen Hay, who kindly supplied me a concordance of the lives of Severus to be used for
comparison. I would also like to thank Professor Antonio Sagona for his kind help in editing
and reviewing this article.
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decree of Justinian, dated 6 august 536 AD, all his Greek writtings were for-
bidden to be copied as infested with the venom of the serpent.* Only few frag-
ments survived in Greek, while the majority of this corpus survived
through the Syriac translation.

The Copto-Arabic severian corpus did not attract the attention of the
scholars, for only few fragments of his works have survived in Coptic. The
corpus of the homilies of Severus of Antioch in Coptic is far from com-
plete.> Out of the 125 homilies preserved in Syriac, we know only few frag-
ments of this corpus, namely homily 1, 14, 50, (67?), 77, 103. Many of his
Coptic works have, however, survived through an Arabic translation such as
the book of the Philalethes.3

In this article, we will highlight the importance of the Copto—Arabic
translation of the Severian works through the quotations of book of the
Confessions of the Fathers.

The book of the confessions of the fathers

The book of the Confessions of the Fathers is a late compilation of
patristic texts, containing extracts of the works of the great theologians of
the Jacobite Church until the Canons of the patriarch Chrisostodulus
(+1077AD),* which had been anonymously compiled in the eleventh cen-
tury.’

The importance of this book is reflected by the number of copies that
have survived in several collections. In his study, Graf argued that this com-
pilation is a translation from a Coptic original,® and Coquin is of the same
opinion.” We believe that Graf and Coquin were right in their judgement.
The comparison between the Arabic text of the Confessions of the Fathers
and the Syriac texts (Letters, homily) shows clearly that the compiler used a
more abbreviated version than the Syriac. From our study of the letter of
Severus of Antioch to the deaconess Anastasia where the Syriac, Coptic and

' M. Briere, 1961, p. 14 [518].

* For the first homily, Lash 1976, pp. 253—268. For the homily 14, Porcher 1915-1917,
pp- 416—423; Lucchesi 1979, pp. 291—293. Coquin 1983, p. 14. For the homily so, Garitte 1966,
pp- 335—386. For the homily 77, Voicu 1992, pp. 385-386. Elanskaya 1994, p. 372—377. Lucchesi
19792, pp. 197—20L.

3 Youssef 2001, pp. 261-266.

+ Atiya, Abd Al-Masih, and Burmester 1959, pp. 166-168 (text), pp. 250254 (translation);
Burmester 1932, pp. 71-83.

5 Graf 1944, p. 418; Graf 1947, pp. 321-323, N° 104.

¢ Graf 1937, pp. 349-354.

7 Coquin 1993, pp. 35-106, especially p. 77.
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Arabic survived, we find that the Arabic is a literal translation from the
Coptic, and the Coptic text is shorter than the Syriac one.

The works of Severus such as homilies,® letters? and so on, were trans-
lated into Coptic. In addition to what we have, the collection of the Mon-
astery of Epiphanius at Thebes shows that several books and letters of
Severus were translated to Coptic have not survived.”® As for any translated
text, it is hard to determine whether the original text was short and had
been augmented by the translators of the Syriac version, or it was long and
had been abbreviated by the Coptic translator.

Available copies at the present time are as follows:

Eight copies in the Coptic Patriarchal Library.

One copy in the Coptic Museum.

Two copies in the Monastery of Saint Macarius.

Three in the monastery of al-Muharraq.

One in the monastery of al-Suriani.

One copy in the Franciscan centre in Cairo.

In addition to these, copies exist in the Vatican, Cambridge, Paris libraries.
Therefore more than 20 copies are in existance of this important book.

First, we will provide the description of some manuscripts not men-
tioned in Graf’s study. Second, twenty texts are provided accompanying
translation and commentary.

The Manuscripts of the Coptic Patriarchal Library

A. Ms 188 Theol." In the first folio recto it is mentioned that this text
was translated from Coptic to Arabic. The date of the Manuscript is in fol.
244v “Tuesday 20 Balinah 1453 AM =26 of Safar 1150 of the Hijra” (=25 June
1737 AD). In folio 245 1, v, the provider is the deacon al-Mu’allim Girgis
‘abd-al-Quddis abt Shintdah, and the scribe is Mikhail ibn Girgis ibn
TAdrus al-Tamawi. It was originally in the collection of the Monastery of
Saint Antony on mount Qulzom. 21 lines /page, 33x21 cm.

B. Ms 364 Theol.”? In folio 299 the provider is al-Mu’allim Ghattas abt
Ibrahim al-Ghamrawi, and the scribe is Girgis Yasif. The date of the manu-

% Youssef (forthcoming).

9 Van Lanschoot 1946, pp. 469—477. [CPG 7070 (9)]. Garitte 1952, pp. 185-198. [CPG
7070 (13)].

© Crum and White 1926, N° 49, 59, 143, 554, 556, Appendix I.

" Simaika, pp. 151-152; Graf, 1934, p. 238.

2 Not mentioned in Simaika or Graf.
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script is “Saturday 9 Barm(dah 1457AM = 28 Muharram 1154 AH” (=15
April 1741AD). 21 lines 31.5x 20.5 cm (text 25x14.5cm). From the collection
of the Patriarchal Library folio 307v.

C. Ms 189" Theol. The date of the Manuscript is in fol. 249r “Wednes-
day 2 Babah 1498 AM /21 Shawal 1195AH” (=10 October 1781 AD). 24 Lines
31x30 cm. From the collection of the Coptic Patriarchate in the protected
Misr and Alexandria.

D. Ms 133 Theol." The date of the manuscript is in fol. 181 v “Tuesday s
Baramiidah 1502 AD” (=11 April 1786 AD). Fol. 7v mentioned that it was
from the collection of the Monastery of Saint Antony in the desert of
Arabah.

E. Ms 185 Theol.” No date is provided; perhaps from the eighteenth cen-
tury.

E Ms 186 Theol’® The provider is mentioned in fol 263v “Anba
Athanasius, bishop of Abt Tig”7 The date is in the same folio “Friday 1
Hattr 1566 AM” (= 9 November 1849 AD). From the Collection of the Pa-
triarchal Residence of Saint Mark in Cairo and Alexandria.

G. Ms 187 Theol.”® The scribe is Abd al-Malak, the priest in the monas-
tery of St Paul (Anba Bdl3) the first Hermit. The date of the manuscript is
“Friday 28 Hatlir 1617 AM” (= 7 December 1901 AD). From the collection
of the Patriarchate.

H. Ms 320 Theol.® The date of this manuscript is provided in fol 207r
“19 Balinah 1647 AM” (Friday, 26 June 1931 AD).

To this list Graf added Vat. Ar 101 (14 Century), Cambridge (1750 AD),
Paris Ar. 183 (14 Century),* Cairo Coptic Museum (1544 AD), St Antony
Monastery (1480 AD), two copies in St Macarius (1773AD).” The monas-
tery of al-Moharraq possess two dated manuscripts. The first manuscript is
dated 18 Baunah 1500 AM (1784AD), the second 20 Baramhat 1511 AM

5 Simaika, p. 171; Graf, 1934, p. 238.

4 Simaika, p. 129; Graf, 1934, p. 238.

5 Simaika, p. 134; not in Graf.

16 Simaika, p. 227; Graf, 1934, p. 208.

7 Samir 1981, pp. 213—221; 1982, pp. 177-185.

¥ Simaika, p. 244; Graf, p. 238.

9 Simiaka, p. 250; not in Graf.

¢ Troupeau 1972, pp. 157-158 N° 183.

2 Zanetti 1986, p. 40 N 2 Theol, N 3 Theol., 23 Theol is the Ethiopian translation of this
book.
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(1795 AD). The scribe is the deacon Israel Saad-allah, tutor of the children
of Bani ‘dai. The Franciscan Centre possesses an incomplete copy.?

1: The faith written by Severus, of Antioch, to the king Anastasius

TEXT
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TRANSLATION

The straight faith, which Saint Severus, the Patriarch of the great City
Antioch, wrote to the God-Loving king Anastasius, when he sent the impi-
ous Macedonius to exile. The king received it and put it in the archives of
the kingdom being the Law of the Church; that annihilated all the words of
the opponents:

We believe and confess, according to our holy fathers the 318 bishops assem-
bled in Nicaea and the Holy Spirit manifested in their midst. Our fathers,
who were before us, had also accepted this (faith) as a holy standard. And
also it had been established by the one hundred and fifty assembled, before
us in the city of Constantinople and those assembled in Ephesus. We believe
in one God, the Father and we also confess that the Son of God who had
been incarnated for us, is one undivided and not separated He is same before
the incarnation and is the same after the incarnation. He is that same one.
We believe in the Holy Spirit, the life-giver, consubstantial Trinity, three Ex-
istent and Perfect Persons, three figures without any difference in glory or
brightness; One Nature one substance, one lordship, worshipping one,
praising one, as the faithful people confess. We confess that the Father is in
the rank of the Fatherhood. He is not the Son. And the Son is in the rank of
the Sonship. And He is not the Father. The Holy Spirit, is in the rank of the
procession. He is neither the Father nor the Son but Three permanent
united Persons, one Divinity in nature, power, will and glory and each Per-
son stands by his own. There is no slavery or submission in the Holy Trinity
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and none is divinely superior than the other. No one gives orders as a guard-
ian to his authority. They are all equal in the same honour of the Divinity,
the Lordship and the high brightness of the Pantocrator. There was no Father
without the Son even for the twinkling of an eye. Nor were there Father and
Son without the Holy Spirit even for the twinkling of an eye, but a Holy
Trinity, permanent and eternal without beginning or end. We should believe
in God the Word as having births one from the Father without sharing the
bed of a woman, a birth which cannot be perceived and the other one is in
the fullness of the time” from the Virgin, saint Mary without a male inter-
course, unperceived and incomprehensible birth. This is only what we
know, that the Word was made flesh and dwelt among us,* which we have
seen with our eyes and which we have touched with our hands.>® The Father
did not create Him like one of the angels or one of the Cherubim and Sera-
phim, but He is born from His essence. He is above all the authorities, all
the lords above every name that is named, not only in this age but also in
that which is to come.”” He is equal to His Father and the Holy Spirit. He is
eternal with one Divinity. For this fact, He said about the Holy Spirit that
He will take what is mine and declare it to you.?® This who came like a dove
on the Jordan and descended upon the Son.* When the Word saw that the
sin had multiplied, He descended from heaven and came to the womb of the
holy, Virgin, Saint Mary. He took from her a body,** with an imperceptible
and unspeakable mystery. He dwelt in her womb for nine months. He, who
created a body for Himself from her. The Father was not in the womb of the
Virgin to stop any one from saying that the Father has been transferred to
the Sonship, but the Son, by the will of His Father and the consent of the
Holy Spirit.3* For there is one will to the Holy Trinity and no one could say
that He had been created by somebody else and made Him a stranger to the
Divinity. But He, Himself was incarnated and endured the sufferings of the
body without sin.** He did not descend from heaven with a body, but He
took it from the Virgin Mary, the Theotokos, without intercourse of man. He
became one with it (the body), with a singleness (unity) that would never
dissipate, or separate or be confused. This is the faith, which we believe. He
was not born like a ghost but naturally; for He is truly God and man to-
gether. For He is Emmanuel, eating and drinking such things offered to
Him.» He ascended to the cross, by His own Will to offer an acceptable Sac-
rifice to God His Father* in our behalf. He had been nailed to the Cross,

Gal. 4:4.
Cf. the Theotokia of Sunday Youhanna Nessim Youssef 2003, pp. 93-108.

> John r1:14.
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I John 1:1.

Eph. 1:21.

John 16:15.

Mt. 3:16, Lk. 3:22, Jn. 1:32.

Jn 1:14, Ro. 1:3—4.

Used in the Theotokia of Tuesday, ¢f" Youhanna Nessim Youssef 2003, pp. 93-108.
Romans 8:3.

Lk. 10:8.

Used in the Theotokia of Sunday, ¢f Youhanna Nessim Youssef 2003, pp. 93-108.
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pierced by the spear; for He is God and Man together. He is one, not two.
He is immortal by His Divinity and He is mortal by His the body. The im-
mortal and the mortal had been gathered together in one person. Blood and
water came out from His side? by the economy of the mystery. It is not the
humanity who did this, as if it was separated from the Divinity, but the Di-
vinity accepted the sufferings of the body by His own will, for they are
united with a singleness in everything; and the two natures had never been
separated; but they participated with a singleness together in everything of
the economy of God the Word who had been incarnated. For they are not
separated neither in the powers due to the Divinity, nor the passions due to
the humanity but they remained united. We will not go astray like
FANTAS?® and Sabilius who said that the Divinity was separated (from the
humanity) and they only crucified the humanity. By saying this, they
showed the Divinity as being afraid and fearful and hence they discredit
God. But we never say such a blasphemy but we believe that the bodiless
had been incarnated’”” and the passionless suffered, the bloodless shared the
blood of the pure Virgin like all the children born according to the flesh,
according to the saying of the wise Paul the Apostle: “Therefore he had to be
made like his brethren in every respect,”® in order to save those who are
under the authority of the death of this long generation by the death of the
Saviour according to the economy. Do not be afraid, o king and all people
upon hearing that God had suffered and died for us. Do not let the oppo-
nents mislead you by their sayings. And they say with their tongue, which
should be cut. We never say that God the Word died and had been buried,
while we know that He is immortal when He rose from the dead and
granted us the resurrection by His saving death and His resurrection on the
third day. For He, who had died, rose from death.® So if He who was able
to rise, being the Lord of hosts does not exist, then the resurrection is a lie
and our faith is in vain and we are like the Jews. So if He did not die, by
flesh, as a Man, then He would not have annihilated, as a God what was
about the cause of death and abolish the deed of Adam’s case. We believe
also, o king, in the Trinity, for the opponents said with the blindness of their
hearts, that the holy Virgin Mary when she gave birth to God the Word, in
the flesh, the Trinity became “Quadrinity”. But for us, we do not say this,
but the Trinity is a Trinity and the One is one; I mean the great divine light
unseparated from the Divinity. Whoever mentions “Quadrinity,” has to add
(one) to the Divinity united with the body, and became Man, with an in-
separable unity. But the Divinity was united with the body and became Man
in the womb of the Holy Virgin Mary, Theotokos and He ascended into
heaven with an inseparable of the Unity. He sat at the right hand of His Fa-
ther and He will come to judge the living and the dead.* This is the apos-

% Jn. 19:34.

3¢ A polemic against Julian of Halicarnasus, but the translator used it as a proper name. If
so we have here anachronism, for Julian like Severus was exiled after the reign of Anastasius.

37 Used in the Theotokia of Wednesday ¢/’ Youhanna Nessim Youssef 2003, pp. 93-108.

3% Heb. 2:17.

3 ] Cor. 15:4-15.

4 Cf. the Creed.
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tolic faith; a unique, firm faith, free from the blasphemy of the opponents.
(We believe in) one pure baptism as such: The Father the Son and the Holy
Spirit, one Divinity without separation, and without Him there would have
been nothing. There is one nature, one essence, three Persons without min-
gling, without confusion. One is hidden in another but three eternal Persons
each one has His own. This is the faith and the ministry of the Universal
Church, according to the Canons established by our fathers the apostles.
Thus we belief and thus we teach,* we do not share the strange, impious,
doctrine of the dissidents, but we confess the Word who became flesh that
He is born from the Father and He became One with the body which He
took from the Virgin Mary. He has soul and mind. An utterable rational
soul not by the body, which He took of the Virgin temporally, sometimes
He is in it and sometimes He leaves it but He is united without separation
endless for all eternity. There is no separation of the Word from the body
which He became one with it without end to abandon him; it is a natural
union without separation or extinction or annihilation as the natural union.
He is One and not two. He is the natural Spiritual God, and He is natural
corporal man. He has those two births one spiritual from the Father before
all ages without sharing the bed of a female; and another one from the Vir-
gin Saint Mary without sharing the bed of a male. He is the same Unique
One before the incarnation, and also the same one after the incarnation. [He
did not augment anything to His Substance (Hypostasis)]. And now, One is
our Lord Jesus Christ.* We believe that He is one Hypostasis and one na-
ture, one act. Neither the Divinity transferred the humanity to him nor the
humanity usurped the Divinity for himself as its own. It is not by purity as a
prophet, but the secret of the Word was incarnated from the Virgin Mary
the God-Bearer and He made the two into one: perfect man acting in peace.
And neither of the natures is serving the other as a servant, nor was it at-
tached to it like a phantom or a ghost, but the two natures are firmly united
without disappearance or separation; neither the two natures were not con-
fused to disappear by tasting death, but the one overcoming the death and
all its sufferings is united without confusion with that which death over-
came. He manifested one unique victorious nature, trampling over the
death. One Hypostasis, One Son of God, is our Lord Jesus Christ. He is
Perfect, without any insufficiency or alteration. He is free and far from being
a phantom and any separation or confusion or transfer. The Divinity is not
fruitless in the body and the body will not disappear by the Divinity. But
each one of the natures is constant and invariable. The immortal nature be-
came One with that which is naturally mortal. And the one who maintains
the whole creation and feeds all bodies became One with that who suffers
from hunger and thirst. And the zn#riacally imperishable became one with
the perishable, that is subject to the wounds of whips, the fatigue, the ex-
haustion of walking along the road, the weakness of the body under the
weight of Cross and the dryness of the throat from the thirst while he was
hanged on the Cross.# And the sorrow of the soul unto death* and the

# Cf The Syrian prayer of Fraction ¢f. Abd-al-Masih 1902, pp. 736—741.
4 (Cf The Syriac prayer of Fraction. ¢f Abd-al-Masih 1902, pp. 736-741.
# Jn. 19:28.

4 Mk. 14:34.
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piercing of his side by the soldier and the coming out of the blood and wa-
ter® from the spring of life after His death. The Word received all these pas-
sions in the flesh; which is not a phantom, but He is with Him one Hypos-
tasis, the uniqueness of one figure. There is no separation after the Union. It
cannot be stated two natures, or two Hypostases, or two Actions. Whoever
says this is denying the Union by that duality. And as the doubt spoils the
holy Sacrament, so let us put away from the Word who has been incarnated,
all references to duality, phantom alteration, separation; for the mentioning
of the ghost and the alteration was by the madness of the impious Eutyches.
For us, we confess One Christ with His holy his sufferings, without sin. He
is the beloved Son of the Father by the Holy Spirit, Equal Trinity. One na-
ture, the Son suffered according to the mortal nature of the body. For this
reason, what is worthy for the Divinity is worthy for the humanity. We say
that this is Christ, the Unique One, who accepted by his own will for our
sake the marvelous need and inferior condition as a sign for all. For this is
the Unique One who endured the passions in His body and rose from death
by His Divinity, as it is written that you are also yourself that Unique One
and He is not two. He indeed died by the flesh but He overcame death as
being God and granted us the victory forever. He broke the thorn of the
death*® and he gave us the tree of life,#” which is the holy Resurrection.
Glory be to our Lord Jesus Christ and His Good Father and the Holy Spirit,
the life-giver now and to all ages Amen.

COMMENTARY

The introduction of this confession shows clearly that it was delivered
after the exile of Macedonius, and in front of the emperor Anastasius.
Zacharias the Rhetor, in his life of Severus, narrates this event very briefly.48
The life of Severus by John of Beith Aphthonia also mentioned this event
in passing.” We may therefore assume that this quotation is from the lost
part of the Coptic life of Severus®® by Athanasius where we read in the
Ethiopian version:

“We believe and confess the true faith, the faith of our 318 fathers who as-
sembled in Nicaea...”

The homily of George bishop of the Arabs is a compilation of the three
previous texts.”* This means that the compilor of the Confession of the Father
at the end of the Eleventh Century had access to a Coptic, or at least an

+ Jn. 19:34.

46 T Co. 15:55.

47 Gn. 3:24, Apoc 2:7, 22:14.

# Kugener 1971a, pp. 109-110.

4 Kugener 1971b, pp. 235—237.

° Youhanna Nessim Youssef (Forthcoming, a).
Cf. Goodspeed 1971, pp. 650—654.

McVey 1993, lines 345-396.

2
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Arabic, translation of the life of Severus of Antioch by Athanasius before of
the actual rewritting of the text by Daniel Ibn al-Khattab in the fourteenth
century.”

A part of this confession is quoted in the History of the Patriarchs.5* in the
section concering the life of Mikhael IV the 68th patriarch. This part of the
History of the Patriarch is written ca.1130 AD.

As the earliest Manuscript is that of Paris Arabe 183 from the thirteenth
century,” so we can say that the Manuscript of the Confession of the Fa-
thers provides a text that is five hundred years earlier text than the Ethio-
pian one. In the forteenth century, Shams al-Riaysah AbG al-Barakét Ibn
Kabar®® mentioned in his Lamp of Darkness for the Explanation of the Holy
Service

oo 35 SN BLYI SUL b Jpas d = 1 caSUl Sl el

A
il LY 23S ae e B Il — o
“Severus Patriarch of Antioch, A- He wrote several Chapters proving the Or-

thodox Faith, these are included in his biography. B- Sayings explaining
some verses of the Holy Gospels.””

It is noteworthy to mention that we find other confessions in the Life of
Severus by Athanasius. The first one started with “I believe in the Father
and the Son and the Holy Spirit equal with one divinity, without division
and without change;him let us worship...”"®* Another Confession is men-
tioned later.”? It seems that the second item refers to the explanations in-
cluded in the Catena on the Gospels.®°

2. The Letter of Severus of Antioch to Julian of Halicarnasus
TEXT

OV s VT 1 e Y sl ) gl ) ey 3 Ll B
sbo Wy S 4 I adl (b sl 5 e el gyl byl

% Graf 1947, pp. 281-28s.

5+ Youhanna Nessim Youssef (forthcoming b).

5 Graf 1937, p. 345.

5¢ Samir Khalil 2000, pp. 619-655.

57 Unfortunately there is no critical edition of this book this is taken from the popular
edition with the introduction of R. E Samir Khalil, printed by Al-Kariz bookshop, Cairo
1971, . 293.

# Goodspeed 1971, p. 628 [60].

% Goodspeed 1971, p. 649 [81].

¢ Caubet Iturbe 1969; Paul de Lagarde, Osnabriick 1971.
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TRANSLATION

He said also in his letter to Julian of Halicarnasus® regarding the incarnation
of the Lord®® God. Let us hear now the blessed Gregory of Nyssa, brother of
Basil in his third Mimar3 which he wrote saying, “So the Word, who was
made flesh® like our flesh, he did not set up another standard by a different
body, but as it is the norm for the bodies, He fortified His by eating and
drinking. Lo, everybody knew that He became a True man, this is also found
in the fourth Mimar explaining the beatitudes, saying”He who managed eve-
rything became like us except for Sin. He shared the same sufferings due to
our nature accepting the hunger, for the hunger is not a sin. And He ac-
cepted also the desire for food when He fasted forty days and forty nights,
and after that He became hungry when He wished that the nature asks what
is due to it. Then the father Proclus, bishop of Kukus® said the same in his
letter to the Smyrnians®® saying “The Word became truly a man, leaving
nothing from His nature, but He is the Eternal God, became man without
change. He paid the debt that humanity owed by his death for them as a
human being like all men and, destroying death as being God.”” So we
should not only trust our thoughts, in order not to fulfill the prophetic
words reproaching the self-esteemed wise-men, but we should follow our
holy Fathers the doctors of the Church, for they all confessed our Saviour as
receiving flesh of the same essence of ours, and not only this, but He ac-
cepted in it the passions, like us. This is clearly stated in the Holy Scriptures,
as the Lord said about Himself noticing the hypocrisy of the irresponsible
Jews who reviled him “They pultplied the pain of my wounds.” So He
made it clear that He was incarnated with a passible flesh while His own
nature impassible. And also the same was written by Ireneaus bishop of
Lofton® the city in the West, this saint Irenaeus was the disciple of the
Apostles. The martyr and saint who became the Bishop of Smyrne, he wrote
also in his third Mimar which was delivered against the opponents: “If what
you said, is true that the Word of God did not suffer and died in flesh, so it
will be excessive to say that He was born of the Virgin, or He received food
worthy of the earthly creatures.” We confess that He endured the sufferings
worthy of the flesh, which are hunger, thirst and slumber and the other
sufferings which He accepted in truth and not as a phantom. We® confess
also that he accepted the sufferings of the soul, which are anguish and sor-
row as experienced by humanity. And those who say that Christ did not suf-
fer’® when He was beaten, and nailed by nails to the cross and the other

¢ Some of the Mss read sl 4l (the pharisean).

¢ This part is taken from the Letter of Severus to Julian of Halicarnasus. Cf Hespel 1964,
pp- 90-92 (text); 1964, p. 192 (translation). It seems that the compiler of the Conféssion of the
Fathers did not use the Syriac translation, but an abbreviated one.

& Syriac “The catechetic speech declares this.”

% Jn. 1:14.

Read Cyzicus.

Syriac read to the Armenians.

End of the Syriac Text, ¢f. Hespel 1964, p. 192.
Hespel 1964, reads Celtes; ¢f p. 193.

Hespel 1964, p. 194:28.

Hespel 1964, p. 195:4.
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pains which affected Him. We anathematise them as heretics. And we con-
fess all these and (we believe that) the God the Word by his nature accepted
them, without pain but He took the body of a man, who accepts the
sufferings and became One with him without change. While this is the
teaching of our holy fathers for the INTERSHA,” which was in the Holy
Body, the Body of Christ who was sinless. How can you say that He did not
suffer pain or death. While He was weak by the testimony of the true Scrip-
tures how could He be without pain and immortal. So if one says: “How, we
say that the immortal body became mortal, the body that was granted not to
suffer had suffered the pains. So let him know that he had denied the whole
economy, which the Word had undertaken for us in all its entirely. He has
not desire to confess that the holy body of the Lord suffered and died, this is
void of faithfulness. So if God the Word did not suffer and did not die but it
was a fantasy or like a dream, then, He (Jesus) did not vanquish death until
now, and we are also till now in our sins, and there is no salvation for us,
and if God the Word did not truly die then His resurrection is a lie. So let
the wise Paul come here in our midst in order to rebuke the ignorance of the
heretics by his saying:”If the mortal body is not risen from the dead, to be
no more is His victory over death and to be no more is the saying of the
prophet, “I shall deliver them from Hell and I shall save them from death”
But the testimony of the Apostle Paul shuts up their mouths when he said
“And Christ has been raised from the dead, the first-fruits of those who have
fallen asleep.””* And consider also what Cyril said in the second book of the
Treasures:”> “trouble, hunger and other similarities Christ received, but He
was not seized by them but He endured them by His human nature in order
to annihilate them and eradicate them for ever. When He overcame them
they became powerless. If He did not fear, then fear would have prevailed on
the nature of the Man. If He did not suffer, humanity would never have
been released from pain and sadness. If He was not troubled, trouble would
have never gone away from us. Christ did not take these sufferings upon
Himself by His own will, but by their movement they have been annihilated
by the Power of the Word, who became one with the flesh.” As it was stated
by saint Gregory the 7haumaturge and sealed by the wise Cyril, by in perfect
agreement thus: “Who dares to say that the body of Christ our Saviour is
impassive and immortal.” And the Great Gregory’* said in rebuke the illness
to the unworthy “When the devil tempted Him in the wilderness, He en-
dured, not because He was in need of the temptation, but in order to anni-
hilate the power of the tempter. He also said,””” He did not fight the Enemy
by the Power of His Divinity, but He overcame him in the flesh that is sub-
ject to sufferings and death in order that by this flesh, sin will not enter
again to the world. For by Sin, Death became the master of all. For by this
flesh the impurity of Sin will be annihilated and this flesh arrested the chief

7 In the margin, “this word means incorruptible” 4ub L&l abyb GVl il
72 1 Cor. 15:20.

7 Hespel 1964, p. 200:2.

74 Hespel 1964, p. 200:34.

75 Hespel 1964, p. 201: 10.
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instigator of Sin.“Saint Cyril, the archbishop of Alexandria, says in his 12th
anathema’®”Who do not confess that the Word of God suffered in flesh, He
was crucified and tasted death in His flesh and became the First-born of
those who have been raised, for He is life and He is the life-giver, let him be
anathema“And it is plainly clear from his saying:”””The Word, who came
from the Father is impassible and immortal for He is over all passions, for
He has the imperceptible Glory, and the Nature of God, the Word, gives life
to all and He is far above any corruption and passion for this is not of His
nature. He is one with the Father, I mean the Word who came from the Fa-
ther, and became one with the Flesh and made the flesh one with Him, in
order to receive in it sufferings and death for our sake, He suffered in order
to deliver us all from the death and corruption and give us the life of the
Body, who became as God, the first born of those who have been raised. He
was not a mere man separated from the Word, who came from the glorious
Father and tasted death, but He is the Lord of Glory, who suffered in the
flesh, as it is written. But for the opponents, the vain sectarians, who twist
the holy, pure faith, willingly, saying that a man had been crucified for us. So
it is good that they are anathematized, which showed their impiety”® The
Barshonofians dared to say impiously and atheistically, that God the Word
suffered by the Nature of the Divinity. So God the word struck them. And
Julian rebuked the passions of Christ and said that the body of the Christ
did not suffer. And others following the vanity, said that the Holy Trinity is
Three Natures; so they are liars. Eutychius said that the Body of Lord is not
equal to us.

COMMENTARY

The Arabic text mentioned here differs from parallel text mentioned in
the Book of the Philalethes in the Syriac and Arabic?. It is noteworthy to
mention that the earlier manuscripts of the Syriac tradition date to the sixth
Century and the seventh century.*® Our text is either an independent devel-
opment from the lost original Greek, or is an abbreviation from this text.

The fact that the Copto-Arabic tradition is different from the Syriac oc-
curs also in most of the other wirting attributed to Severus of Antioch. We
can mention, for example, the letter of Severus of Antioch to the Deaconess

Anastasia, known in Coptic, Arabic,® Syriac® and partly in Greek.?

76
77
78
79

soon.

81
82
83
84

Hespel 1969, p. 213 (text), p. 184:3 (translation).
Hespel 1969, p. 184:13.
End of Hespel 1969, p. 184:30.

Youhanna Nessim Youssef 2001, pp. 261-266. The complete text will be published

Hespel 1964, pp. HI-IV.

Chaine 1913, pp. 32—58.

Youhanna Nessim Youssef 2001b, pp. 126-136.
Brooks 1920, pp. 75-118.

Mercati 1915, pp. 59—63.
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While that Arabic is a close translation of the Coptic, the Syriac is different
adding some sentences and omitting others.

3. On his Mimar “My God why has thou forsaken?”

The book of the Confession of the Fathers mentioned also an extract
from Homily XXII?

TEXT

il U 2SI alll 75 3L ) oSl Y oee (B Ll JG,
o bt S b lzak aa b 8Ly i 8 e Blasl Loy 3Ll edsy il
Y oy T dldl Sl Bllas o) e Wle lanldl Sl Gy 108K
T N e N R R T
ol Bylas say s eSS Lo Lglee Ol Jpu )l g JB LS 4l
Yy Sl o5 o dul ) Ol b LS Olaley JB s 236 el
Ol Olale J O Lanly gy (513 o Lnd) U1 UYL e gsin ol ,u
et Sy B olol k! s JB gl a0 Ol Jy ok S
sl gdll Sl 31 EEbL gl OpnS O 06 )l ool s B Uy
V{Jﬁf@yw Sl &yl a L el adl Blae g ) Le @Ml\
Sipf ekl b O O1 L Lialbes D8 s (S5 o Wyt ) 4B
52 el WS e Ol Bls 6l n adl b b I Csee o8 o
LS sledl cpley oo gl r)) r.:>;;’-,-\ S At Hy Al e ezl B
A Bl oy s LI Al s sl oo a4, U oSy 1 JG
JS 1 SN alll Y sV gy dowie b ekl il Lea
Loty sLdll Jlal ekl o3l b aSlll o odsn (B e 2 s
032l 158y ] gl sle) e S pBly el B ) sl
G OSS padl  JB olsb W sl s alll sy s il Ol
b Akl el e ly ZISI 06 1S JEdl gy ey
G ool Ll bl JBy el wdse (I paey el )l
g Jl G L bl sl byl tandey Sl GI5 Wy (pa) LB
Al et e Ll SlYl el )y il el ol dsy
sasld By

5 Briere; Graffin 1975, pp. 103-105.
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TRANSLATION

86
87
88
89

He said also in his Mimar on what is written: “My God, My God why has
thou forsaken me?” When God the Word, emptied Himself by His own will,
and became Man without change; He shared what is in our nature, except
Sin.*¢ He endured thus and tasted death, which prevailed on us for our sins.
He annihilated sin also. He did not die for His sins for He did not know sin,
but He paid off our debt in order to abolish the power of death and break its
sting as the Apostle Paul said.*” So, Emmanuel died for us like our death,
which is the separation of the soul from the body. For this, He said, with
authority, worthy to His divinity: “I lay down my life for my sheep, and no
one would be able to snatch them from me but I lay it down of my own
accord by my own self. I have power to lay it down and I have power to take
it again.”® And He said also on the cross: “Father into thy hands I commit
my spirit: and having said this, he gave up the spirit.”® If the death, which
Christ died for us, according to the madness of the atheist heretics who say it
was not the separation of the soul from the body, but the separation of the
Divinity from humanity, as they say. Then He did not die by our own death.
So how can we be proud of the death of our Saviour for us; if His victory
over the Devil was by a strange death, which did not belong to our nature.
The act is clear that He tasted death for us, like our death, which is the sepa-
ration of the soul from the body. “For thou wilt not leave my soul in hell;
neither wilt thou suffer thine body?® to see corruption,”" as the prophet
said. But when His soul departed from His body, by His own will, it was by
God’s design, He did not separate the two parts, which are the soul and the
body. But he is hypostatically united with them, for God the Word is the
fullness of all creation and is not confined to a single place; but by His un-
ion with the body, He destroyed corruption and revived the bodies that were
in the graves. And many bodies of the Saints who had fallen asleep were
raised.®* By His union with the soul, He opened the gates of paradise and
He let the thief enter in his company when He said to him “Today, you will
be with me in paradise.” And thus God, the Word who is one with the soul
and body, opened the gate of paradise to the thief and proceeded to the
places of Hades and said “to the captives, come forth, and those who are in
the darkness: See the light.”* When He tasted the death in our nature, He
completely healed it. He united to one place what has been separated, by

Hebr. 4:15.
I Cor. 15:56.
Jn 10:15-18.
Lk. 23:46.

% In Coptic tradition both Sahidic and Bohairic, this word is TeTOY22B/TTEOOYAB
“holy” Burmester 1973, p. 16. Budge 1898, p. 15. The Septuaguint mentioned 8s.6v “Sacred.”
But this word seems to be authentic, for it is also in the Syriac translation. Severus mentioned
it as a free quotation for his argumentation.

91
92
93

Ps. 16:8-11.
Mt. 27:52.
Lk. 23:43.

94 Is. 49:9.
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His own Will, I mean the soul and the resurrected body, and the Sun of
Righteousness shone upon us by the twilight of his resurrection.

COMMENTARY

The corresponding Syriac version is different and adds several biblical
quotations. As we argued before, the translator from Greek to Coptic used
another version than that used by his colleague for the Syriac tradition.
This quotation proves once more that the text of the Conféssions of the Fa-
thers should be translated from Coptic, not from Syriac. It proves also that a
Coptic translation of this homily had previously existed.

4. The speech of Severus in front of Justinian

This section is from the Book of the Confession of the Fathers entitled “His
speech in front of the King”. The text is taken from the Life of Severus by
Athanasius of Antioch,” but differs from the latter.

TEXT
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%5 Goodspeed 1971, pp. 706—707.



194 YOUHANNA NESSIM YOUSSEF

Mall 5 0LV bl Ly BLit all oy Lo W1 Loy Wl L)

o o ) s sl B e e el i s s,
)M ﬁ)""‘)’:"}‘"" Wﬁjﬂ AJJJj G’U\ 3»&)9% ib.k{ ‘y)m-' aﬁ\ il E..U) L"SVU\)

Lape oo Litey Bl L o I Al U epeld a3 dsls
O 13y T &SI Loy dakall b e bl Ly Ll ) Gl o)
S bV DS 5o 3 B B NV oy S T Sl 6 LIS

dsige b bpo fre S B Al des ol s ad Y

TRANSLATION

He said also in his speech, which he pronounced in front of the king: “God
appeared in bodily form to the prophets and the patriarchs, but none of
them were able to bear that and He was without flesh. He appeared to the
children of Israel forty years, in the wilderness, with signs and wonders with-
out flesh. And by all the various appearances of God, the world was not
saved and the nations did not return to Him, but they remained in the igno-
rance of God. Moreover, particularly the people to who He appeared and
gave them His laws and commandments and made signs among them and
miracles but they did not keep his convention, but they worshipped
Phaghor, and the stars of heaven. They forgot God and all the wonders He
did to them in the Red Sea and in the wilderness, and the pillar of light by
night and the overshadow of clouds by day, and the water came unnaturally
out of the solid rock, the coming down of the manna from heaven, and the
rest of the signs which He did with them. But the world did not find it ben-
eficial. And when the great goodness of God wished that the world would
turn unto Him and know Him, He sent His only Son from heaven. He
came to the world without flesh and down below he became flesh like our
flesh, which is blood, meat, veins and bones. He was perfect, and stable like
man. He was susceptible to all sufferings and the predestined death due to
our nature. And by this unknown, the world had been saved and by Him,
the world knew God. Satan and his service had been annihilated. Have you
seen, O king, the good things that He had been granted to us who were far
from Him. By the suffering of His Son, death had been destroyed and the
devil fled, the Hades had been disturbed the case was dismissed, the seduc-
tion of Satan had been hidden and became invisible. The paradise had been
opened and the tree of life appeared. The heaven became earth and earth
became heaven. God became man and God came down and made the man
in the highest. The glory, which was in heaven came down on earth. The
One who is in the bosom of His Father, became in the bosom of Mary. This
one who was begotten by God, His Father, by an ineffable mystery, without
the bed of a female, Mary gave Him birth, incarnated by an ineffable mys-
tery, without union with a man. He endured the law of suffering, by that
nature without sin. He freed us from the bondage of the wicked Satan, who
took us captives by removing us from our nature. The Word became flesh,
and if the Word became flesh as is said by John the Evangelist, He truly en-
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dured suffering in it (the flesh), according to the undeniable truth sayings of
the Gospels of whom the Lord made in His Church, as an unremoved rock.”

COMMENTARY

The text is slightly different fom the Arabic version of the life of Severus
attributed to Athanasius.”® It seems that the actual text of the biography of
Severus both in Arabic and Ethiopian was according to the colophons of
the manuscripts redone by Daniel Ibn al-Khattab in the fourteenth cen-
tury,” while our text is from an earlier translation.

5. Another extract from the speech of Severus in front of the King

TEXT
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TRANSLATION

“He said also in what he wrote to the King, I confess many times and I will
never deny my writings. Nobody can please my heart in order that I might
deny my faith; even if they threatened me by exile to a far away place or by
casting me into the fire or by throwing me to the lions, or by sinking me
into the sea, or by removing my members from my knuckles, or by throwing
me into all kinds of tortures, I will never deny my faith, but my heart is firm
upon the saying of my Lord Christ:”Fear not those who kill your bodies, but
nobody can kill your soul.“®®* And also”God should be obeyed rather than
men.“? Our fathers taught us thus, that Emmanuel is impassible by the na-
ture of His Divinity and He suffered in flesh, although He is impassible and
immortal by His Nature. He became One with the Flesh with in an ineffable
uniqueness.

6

©

To be published by us in the collection Pazrologia Orientalis.
7 Graf 1947, pp. 281-28s.

Free quotation of Mt. 10:28; Lk. 12:4.

9 Free quotation Act 5:29.

© v
%
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COMMENTARY

I was not able to identify this text. It could be taken from the biography
of Severus before the re-writing of Daniel Ibn al-Khattab.

6. Also from the speech of Severus in front of the king

TEXT
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TRANSLATION

And also from what He wrote to the King, “And death, became in such
manner, acceptable to the flesh, by nature, the Word received it, by His own
will, for He became one with the flesh. The immortal died in the flesh and
has risen from the Dead for us. His birth from the holy Virgin and His
death and His resurrection, for our salvation and our return to Him who is
our Lord and our Saviour Jesus Christ.”

COMMENTARY

I was not able to identify this text.

7. The Synodical Letter from Severus to John of Alexandria

The following extract is from the Synodical Letter from Severus to John
Patriarch of Alexandria.

This Synodical Letter is mentioned in the History of the Patriarchs. It is
noteworthy that the relations between the two sees was established before
Severus of Antioch.”® Most of the biographical section of Severus, 7.e. lives
30-42, is attributed to George the Archdeacon of Alexandria:

“And God showed forth in his days a wonderful thing, and raised up royalty
and priesthood together for the Church, in the persons of the prince
Anastasius, the pure believer, and the excellent patriarch Severus, clothed

with spirit, occupant of the see of Antioch, who became a horn of salvation
to the orthodox Church, and who sat upon the throne of the great Ignatius.

1 Fiey 1972-1973, pp. 295-336; and especially pp. 310-323.
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And he (Severus) wrote a Synodical Letter to the Father John, the patriarch,
concerning the unity of the faith, wherein he announced the agreement be-
tween them in the one orthodox creed of the holy fathers... And John, the
holy patriarch wrote to the great Severus an answer to his letter in canonical
language full of the orthodox faith, which is that of the doctors of the
Church, as the blessed Severus™ had written to him.”™°

By the end of the sixth century, Evagrius Scholasticus affirmed also the
existence of Synodical Letters between Severus of Antioch and John III,
successor of John II, Dioscorus and Timotheus.

“He sent (letters) to all the patriarchs, though they were received only at Al-

exandria, by John, the successor of the former John, and by Dioscorus and
Timotheus: which epistles have come down to our time.“"* The source of
Evagrius, for this chapter is not clear.”4

We have another letter from Severus to John patriarch of Alexandria:'s

TEXT
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o1 Apparently different than what we have ¢f W. Brooks 1903, pp. 98-99.

12 Evetts 1947, pp- 449—450 [185-186]. Seybold 1962, pp. 86-87.

195 Cf. Evagrius 1896, p. 191, Ch. IV. Kugener, 1971b, p. 379.

©4 Allen 1981, pp. 6-11, and especialy p. 7.
15 Cf. Brooks 1903, pp. 98—99.



198 YOUHANNA NESSIM YOUSSEF

92 wlgy 4 Sl g e ST all OY daadl Y1 sty dwddll (g0l

<y Al Sl Lgleny Copmy G U5 Osnly SsaY Gl e Ay el
dde Lo LUSI Al sl s Ay

TRANSLATION

He also said in his synodical letter written to saint John the Patriarch of Al-
exandria. “For us, we do not come up with a new faith, but in everything we
are conservatives as we have said preserving the holy faith which handed
down to us by our holy Fathers, and we refuse what had been established by
the others in Chalcedon. We believe in one God, the Father the Almighty.
We believe also in one Lord, Jesus Christ, begotten from the Father before
all ages, consubstantial with the Father before all ages and in the fullness of
time, He was incarnated by the Holy Spirit and from the ever Virgin, Saint
Mary, the God-bearer. He became man for our sake. We believe in the Holy
Spirit, the Eternal, and consubstantial with the Father and the Son. We also
confess One Son, our Lord Jesus Christ, before the incarnation and after the
incarnation, the unchangeable and who is beyond impossibility, neither
brought the body with Him from Heaven nor being anything else like a
ghost or fantasy, but He took flesh, which means He was incarnated and He
became man without alteration, for He is the bodiless God the Word, He
took a body from our own substance, from the God-bearer, the ever Virgin.
He has a rational soul and became One with it in her womb as the hyposta-
sis. This whom Gabriel, the angel, who had been entrusted with the great
mystery, announced it to her, saying: “Hail to you, full of grace, The Lord is
with you.”¢ He took flesh with blood, like ours, and became man like us
without sin, He endured the birth of the flesh in order that the flesh might
become one with Him. He was conceived and born by the flesh to obliterate
the grief of the children’s birth and free the human race from the first
curse'”. For this, we say that the holy Virgin, is truly the God-bearer, for
God the Word took flesh from her and she had conceived and brought Him
forth. One Person of two: Divinity and Humanity, as the true saying. We
confess the Unique Emmanuel as One Lord, One Christ, God the Word
became flesh.

COMMENTARY

Although the synodical letter between Severus of Antioch and the Coptic
prelats is very well attested, our text seems to be the unique witness of this
letter. The letters of Severus did not survive, only the sixth book of his let-
ters came to our knowledge.'® It seems that a corpus of the letters of
Severus had existed in Coptic and had been translated to Arabic.

106 Lk, 1:28.
7 Gn. 4:16.
198 Brooks 1904.



THE QUOTATIONS OF SEVERUS OF ANTIOCH 199

8. Another extract from the Synodical letter of Severus to Theodosius
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TRANSLATION

He also said in it. One is the Lord Jesus Christ, God the Word, who was
incarnated and became man for our sake. He is one of the Holy Trinity, by
His holy nature. He was crucified for us in the flesh and He died for us in
the flesh. He was buried and He rose from the dead. He ascended to heaven.
He will also come to judge the living and the dead. This is the saving decla-
ration that we receive first from our pure fathers. He performed the won-
ders, worthy of God and He endured the human sufferings. He is the
Unique One, who also used the language™ worthy of the Divinity and He
also spoke with humility as the economy of the Humanity that He took. For
that reason we do not attribute His acts to two natures or two forms, like
those dividing the One Christ into two natures. So if He did not become
man, He would have neither spoke like us in the humanity, which He took
nor had He suffered in the flesh. “If He had emptied of and took the form
of a servant,”™ we recognised his emptiness from His humble words and
His high superiority and His acts from the humility, He endured for our
sake by His own will. For now, this is the limit of the ministry of God,
which you are practicing it and are confirmed in it; and you are hastening in
the way of the kingdom.

9 This word, if the text is translated from Coptic should be cMH, which means “voice,
sound, language,” but it could be used as an adjective: ¢f. Crum 1938, pp. 334b—335a.
ue Phil. 2:7.
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COMMENTARY

As we mentioned before, the synodical letters between Severus and
Theodosius is well attested. Our text seems to be the unique witness of this
text.

9. The Synodical Letter of Severus of Antioch to Theodosius of Alexandria

According to the Church History by the Pseudo-Zacharias the Rhetor,

111

Severus wrote to Theodosius a letter which is different from the following.
Our text is published by Chabot™
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" Brooks 1953, Liber IX Ch. XXIII, pp. 105-107.
2 Chabot 1908, pp. 1622 (text); 1963, pp. 9:11-14:2 (translation).
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TRANSLATION

He said also in his Synodical Letter to saint Theodosius the patriarch of Al-
exandria in reply to the Synodical Letter, which he (Theodosius) wrote to
him (Severus) “For the rod of Aaron brought forth leaves, blossomed and
gave almonds.”™ Emmanuel proceeded, and it represented to us the mean-
ing;"™* for the rod represent His kingdom. For He, Emmanuel was originally
brought forth, timeless, and without beginning, I mean His birth from God
the Father, He is still with Him (the Father) and the Holy Spirit and he has
the authority over the heavenly and the earthly beings. He became flesh for
our sake and became man without change. He appeared from the root of
Jesse™ and David in the flesh. For from them, the pure Virgin Mary, the
God-bearer, originated. And He became the Apostle and the great priest of
our salvation. By the same manner He became the rod of priesthood to edu-
cate us, in order to be alert to the evangelical teaching, from which He
brought forth almonds to the faithful, which are the flowers and the fruits of
Virtue. For those who examined these things, say that the rod of almonds is
surely a punch for those who hold it. For this, God said to Jeremiah the
prophet concerning the false prophets “Jeremiah what do you see?” And he
said a rod from an almond tree. Then the Lord said to him “You have seen
well: for I am watching over my word to perform it."® And for those who
like to acquire virtues, they will get first toil and labor, but at last they will
enjoy the light and happiness. So is the almond, the outside shell is hard?

™ Num. 17:8.

"4 Used in the Theotokia of Sunday ¢/ Youhanna Nessim Youssef 2003, pp. 93-108.
™ Is. 1110,

U6 Jr, 112,
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And stingy but the inside is white and sweet.” So, my beloved brother, I
found that this rod had discussed and dogmatised in your writings and truly
gave you the rank of priesthood. “No man take this honour upon himself
but he is called by God,”7 as Paul wrote to the Hebrews. Is this not exactly
the same? Isaiah announced saying “There shall come forth a rod out of the
stump of Jesse and a branch shall grow out of his roots; and the Spirit of
God shall rest upon him, the spirit of wisdom, the spirit of counsel and
might, the spirit of understanding and remaining. He will be filled from the
spirit of the fear of God."® So the Word of God, has a firm hypostasis, from
exactly the same substance of the Father, the hidden wisdom of the Unique
Son, by whom All things were made.” He is perfect in glory and might, and
all that worthy for God by nature. He is not lesser than the Father and the
Holy Spirit. Now He demeaned by Himself, and not change from the per-
fection of His Divinity, but He remained what He was without change, as
the saying according to the Economy; He took every humble thing that be-
longs to humanity and shared with us everything, except sin and He became
truly a man and appeared to us. A rod came forth from Jesse, for this rod
teaches us, by His birth from the pure Virgin Mary, the true God-bearer,
who is ever Virgin, without the human seed, or union or intercourse. For
the rod comes naturally forth, from the root. And the Eternal Son of God,
the Word, the Power of the Father overshadowed the Virgin, as the holy
Gospel informed us™ by the inconceivable descending of the Holy Spirit,
His coming down upon her, made the rational breathing flesh One with
Him by the Hypostasis. The union, I mentioned, is the union of the Divin-
ity and Humanity. But how did this union happen, no human being is able
to come up with an intellectual description it by his mind. It is impossible to
say that it was in flesh or before the union. But we know that Emmanuel
became one from two: Divine and human. And each one of the two is per-
fect according to his nature. And this name, I mean, Emmanuel is so great,
and impossible to divide. He is truly the mystery to confirm the faith. For it
informed us that God the Word, being before all ages, fulfilled all that per-
tains to the flesh without separation. He was conceived and born in the ac-
complishment of the time of pregnancy. This confession of the straight faith
showed us that there was no change in the nature of divinity, but it re-
mained as is and showed us that the God-bearer, the ever virgin, Mary, by
her inscrutable marvelous bringing forth, remained Virgin after the giving
birth. Also accordingly, the Holy Spirit is consubstantial with God, and
since the moment the Son came to the womb of His mother, He purged the
flesh by the Holy Spirit and became one with Him in all that we mentioned.
And it is true by the economy that He became inseparable. This was also
revealed when He was baptised in the water of the Jordan, for He does not
need to be baptised, never! But in order to illustrate and give us the priority
of the second birth; for He does not need us, the human beings, for before

17 Heb. 5:4.
18 s, 2.
w9 Th, 1:3.

2o Lk, 1:35.
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all these took place the Holy Spirit was moving upon the face of the water.
These things had been accomplished for us, with wisdom and economy, as a
second beginning to our creation. So, it should be said, that He took from
His own Spirit and informed Isaiah the prophet when he said: “The Spirit of
the God is upon me, because He has anointed me.”* As if he is calling for
this, saying that the Spirit who is naturally mine™ came upon Me, so that is
why, I was called from that moment Messiah because I became man. This is
our salvation. This is our healing. This is our Testament. After this, he
(Isaiah), himself, said “For He has anointed me and sent me to bring good
tidings to the humble and heal the broken-hearted, to proclaim liberty to
the captives and give sight to the blinds.” For the Holy Spirit came upon
Him according to the economy for the sake of Humanity otherwise it was
His by the nature of His divinity. As God is in God, as He says the Father is
in the Son and the Whole Holy Spirit. And this did not happen as to one of
the prophets, nor for this reason, the Spirit of the Lord came upon Him as
Isaiah said when He wished to teach us the perfection of His deed repeating
this SEVEN times, He said: “It rested upon Him, the Spirit of Wisdom, the
spirit of understanding, the spirit of counsel, the spirit of knowledge, and
might, the spirit of the fear of God.”* For the Hebrews number seven is
perfection. This is John, whom non born of women is greater than him,™
says exactly the same thing, when he said to me: “I did not know Him, but
He who sent me to baptize with water, He said unto me, He on whom you
see the Spirit descended, and remain, this is he who baptizes with the Holy
Spirit.”*¢ That who came upon Him is not a stranger to Him, but He is one
with Him in substance. He remained with Him before ages that is why God
baptises those who believe in Him with the gift of the Holy Spirit, according
to His divinity. The making of miracles, for Him is natural and substantial
for He is not using a strange power, which is His like the prophets who per-
formed the same. He did not say like the prophets used to say when they
performed miracles in the name of the Lord, but as He is God, and has the
power and the heavenly kingdom, He said to the leper “I will be clean.”
The gift of healing, by His will, preceed His saying. And He commanded to
the waves of the sea to cease and to stay calm; and the waves ceased at that
minute, so the tempest was as if it had never been;™ for from the beginning
He established gates and closures and He commanded it to keep within
bounds. In the same manner, when the boat, in which the apostles were in,
was disturbed because of rising sea and the strong winds, He suddenly ap-
peared to them walking on the sea.” The nature of this water under His

2t Gen. 1:2.

2 Is. 611

™ The Arabic use the Greek word “vir.

24 Is. 11:2. In fact the number here is only Six, perhaps something is omitted in the trans-

lation.

25 Mt. e, Lk. 7:28.
26 Jn 1:33.

27 M. 8:3.

28 Mt. 8:24, Mk. 4:37.
29 Jn 6:16—23.
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feet, became like that of the earth; and it was not able to hold it as it was
before. This is also, by the Act of the Divinity, when He said to Lazarus
bound with bandages being dead for four days: “Lazarus, come out,” so
the dead came out of the grave, He did not use the authority in these mira-
cles, as if He was establishing a Law in a manner which does not befit Him,
but as it is befitted to the glory of His Divinity as the founder of the Law.
He planted in us the Evangelical laws to show us that He with His Father
and the Holy Spirit, is the founder of the Law given to the ancestors, and to
bring us out of the Ancient Law, as educator, and attracting us to the wis-
dom of the knowledge realizing the honour of the Gospels. He said “you
have heard that it was said to the men of old you shall not kill and who ever
kills shall be liable to the judgment. But I say to you, that everyone who is
angry with his brother without cause shall be liable to judgment.”" And also
I say unto you, that everyone that looks at a woman lustfully has already
committed adultery.®* And also swear not at all.”® And also Love your en-
emies.” And in any case, in all that He says as God and the holder of all
creation with His Father and the Holy Spirit, and One of the Three Hypos-
tases, who are known only as the Unique face'™ and the Unique Divinity
over the whole (creation). All things small made through.”® God the Word
was made flesh™ and became man in the humility of the economy. He did
neither forsake the Glory of the Divinity, nor change His Sonship, which is
before ages. He did not alter His Divinity to the flesh nor alter the flesh to
the substance of His Divinity. For it is impossible for the Divinity to to be
altered and become created, since He is still in the inalterable nature. As the
things, which are of two natures, when assembled together to become one
thing, without the identity of either one being changed from what it when
they were two likewise the incarnation of our Saviour, lead us to know that
each one of the substances, of the Union, I mean God the Word and the
flesh, which He took from the Virgin Mary, which is consubstantial with
ours. The Saviour made Him hypostatically united. We know from the ex-
ample, which we mentioned, that this inseparable One was two things
united, with indescribable connection. So the matter is now clear, that the
Nature of God the Word is Unique, He was incarnated without changes. We
see that it was in One Person,”® One face. And This One performs His ac-
tions as God and also without alteration. He is the Eternal Son for He is
God and the Son of God the Eternal Father. He wished by His great Mercy
to become the Son of Man from the seed of David and Abraham. It is not
permissible to distinguish between the two natures after the Union as the
saying of the opponent Nestorius who says that the Divine Nature per-

5 Jn 11:43-44.

B Mt §:21-22.

52 Mt. 5:28.

335 Mt. §:34.

54 Mt. §5:44.

155 Perhaps a translation of the Greek word mpéswmov.
56 Jn 1:3.

57 Jn 1:14.

18 For the etymology of Prosapon cf- Graf 1954, p. 21.
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formed the miracles and the human nature did suffered. He divided the two
natures from each other as the Jews. But this one Emmanuel is of two; and
they did not mingle because each nature is different than the other. He is
not divided into two natures after the unspeakable Union. But This one
without separation perform the miracles, and accept the sufferings according
to His wish, I mean the passions of the economy which are accomplished
according to the humanity. He did not sin, nor found evil in His mouth.”
By His will, when he became hungry, after fasting forty days for us, He al-
lowed the devil to approach Him. This one who said to Him “command
these stones become loaves of bread.”4° And after that, he (the devil) said
what is full of perversion and deception. This deception caused Adam to re-
turn back to earth, but the tempter fled away when He came close to My
God, who gives food to everybody.

10. Quotations of Severus in the works of Benjamin of Alexandria

Within the Book of the Confession of the Fathers mentioned under the
works of Benjamin™" the patriarch, is a patristic quotation from Severus of
Antioch.
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TRANSLATION

And the Patriarch Severus said in the letter, which he wrote to Aneranicus
the Ghirtighis that Christ died for us in flesh but He is living in the Spirit.

B9 Ps. 32:2

o M. 4:3.

“ For his life we have only some Coptic fragments ¢f. Amélineau 1888, pp. 361—410.
Miiller 1956, pp. 313-340. Miiller 1959, pp. 323-347. As author ¢f Miiller 1968. Coquin 1975,
pp- 112-114.
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For when it was preached that Christ suffered and died in flesh, we knew
clearly that He suffered in the flesh, and not in his entirety His divinity is
immortal. He is not divided into two natures or two Prosopa after the inde-
scribable Union. We were desiring to elaborate more on this subject, but
now the matter is clear with all these arguments, which we said to you that
God the Word became flesh, He truly suffered but he remained entirely im-
passible and immortal by His Divinity. But the difference between the na-
tures is always fixed permanently there is no mingling. We do not confess
that only a Man had suffered for us but He is God who became flesh from
the holy Virgin Mary and suffered for us in flesh.

11. Quotations from Severus in the synodical letter of John of Alexandria to

Cyriacus of Antioch

The synodical letter to Cyriacus, patriarch of Antioch, to John the Patri-
arch of Alexandria* (775-799AD) quotes from the letter of Severus to
Anastasius, which is also known from the Biography of Severus and the
Section relating to Severus in the Book of the Confessions of the Fathers
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TRANSLATION

“And as Saint Severus taught, who in the span of his life studying of the
books in our great theologian fathers, he said in his letter to Anastasius: “I
believe in one God. We define him as Unity in Trinity and Trinity in Unity.
The Unity is One divinity for the three persons, of unique Honour. And the

“ John IV, (775-799) the 48 patriarch. Evetts 1947, pp. 381-383. Subhi Y. Labib, “John
1V, saint” CE 1338-1339.
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Trinity also for Unity of our God is in three persons, I mean the Father, the
Son and the Holy Spirit. The mystery of the divinity is divided in the per-
sons and not in the Divinity. For He ordered us the worship the Father the
Son and the Holy Spirit, as we have previously mentioned, for by it (the
Trinity) is the accomplishment of the baptism, believing in the Names and
the Acts. That is what we say and we do not proclaim three principalities;
never! But one principality, I mean the Father the Son together and the
Holy Spirit, from the beginning without separation in time for they are from
the Father, I mean the Son and the Holy Spirit. They are not after Him (the
Father) for the Holy Trinity is Eternal before ages and all centuries.”

COMMENTARY
Cf N1

12. Quotations of Severus from the synodical letter of Cosmas of Alexandria
to Basil of Antioch

The synodical letter of Anba Cosmas, Patriarch “of Alexandria, to Basil
of Antioch

TEXT
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TRANSLATION

According to the undescrible treasure of the Orthodox sayings Severus the
Theophore when he said: “The Holy Trinity whom we worship has one sub-
stance, but is numbered in persons. He is one in the substance and in the
divinity and he is free from numbering and division, he is united without
separation. He is one in the Divinity and of different Hypostasis.

13. Quotations from the synodical letter of Basil of Antioch to Cosmas of

Alexandria

The synodical letter of Basil of Antioch to Anba Cosmas Patriarch of Al-

exandria'#

“ Cosmas I, the 44™ patriarch (730—731), Subhi Y. Labib “Cosmas I” CE: Vol. 3, p. 636.
"4 Fiey 1972-1973, p. 350, note 266.
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TRANSLATION

“For the winner, the saint among the masters, the distinguished by their
sayings, Severus, said in his treatise on the phantasiatists and the “aphani-
zoya’:

Thus we do not separate from that who is liable to suffering and, we do not
say that a man is separated from him; and the salvation and the passions are
not for God, if so, the salvation would be from a man. Meditate on the
unblameble God and say it without fear. You are sick in the mind when you
say that the divinity had suffered. For we make it obligatory that his
sufferings were out of the nature; of that who is impassible by flesh, had en-
dured death as the iron when it is red heat by fire. The heat is imbedded in
it (the iron) that it is thaught to be the fire. And when it is put on the anvil
and stricken with a hammer, the nature of the fire would not suffered
though it is united with it (the iron) without separation, it is stricken and
submitted to the hard forging. And hence, understand the passions of our
Saviour, by sign and a little of comparison,, we make the analogy.

But as for Him, I mean, the Word of God united with the flesh, accepting
these pains and sufferings, when He tasted death for three day, He loosened
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it by His divine resurrection and by burying His body in the grave, He
crushed the dust of the graves, and uprooted it, and that is evident from the
fact that the bodies of many saints arose and woke up™. And as for the soul,
it was completely united with it, and all was completely united with the
body as a whole without separation. And when he descended to Hell and
loosened the souls imprisoned there'4® as the prophet says “saying to the pris-
oners ‘Go free and those in darkness: ‘Be seen™” when He arose He as-
cended to Heaven who came down unincarnated, ascended incarnated, He
is one of the Trinity. He did not add to it a fourth number, or another face,
or another nature, or another person. He sat on the right hand of the Fa-
ther' in order to be known by this description, and we understand here, the
equility in honour and kingdom, by sitting on the right hand and if not it
would not have been said right or left of the Father who does not have a
body or form or end.”

14. Quotations from the Synodical letter of Macarius of Alexandria to John
of Antioch

The synodical letter of the Patriarch Macarius"® of Alexandria to John
patriarch of Antioch mentions a quotation from Severus of Antioch
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TRANSLATION

And the saying of the bright star of the Orthodoxy, Severus, mentioned
among the patriarchs,® confirmed this statement in his second mimar

W Mt. 27:52.

146 T Peter 3:19.

47 Is. 49:9.

4 Mt. 26:64; Heb. 1:3, 8:1, 12:2.

4 Macarius [, 59 patriarch (932-952). Subhi Y Labib, “Macarius I” CE: Vol. 5, p. 1487.
© This could be an allusion to the Magma' of the Saints and the absolutions, wherein
Severus of Antioch is mentioned among the Coptic Patriarchs.
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which he wrote it in order to facilitate to the Grammarian of the odious
name wherein he said: “We know that the divinity is the same for the
Three with one honour. And the substance is generally known to God
common to the Three; who knows in the Father, the Son and the Holy
Spirit. There is no change in the substance cither by addition or omi-
tion. For the Persons, the Person of the Father is different than that Per-
son of the Son and different from the person of the Holy Spirit. The sub-
stance is from the beginning in the same honour without change. The
Father exists without beginning, for he is without birth and for this he is
the true Father. The Son is born from the Father, existing before all the ages
like the sunbeam shining from the sun without separation. He is impercepti-
ble light from imperceptible light. The Holy Spirit exists from the Father
before all ages, He is not born like the Son but He proceeds from the
Father.”

COMMENTARY

I was not able to identify this text.

15. Quotations from the synodical letter of Dionysios of Antioch to Mina of
Alexandria

TEXT
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TRANSLATION

As the great Severus the patriarch of Antioch said: “The body of the
nature of Christ died. The nature which is a combination of the Divi-
nity and the Humanity. We believe also that he died and had been risen
from dead in the third day. His body is incorruptible and impassible and
immortal after the resurrection. United with His Body, He ascended to
Heaven and sat on the right of the Glory in the highest. He will also come
in glory in the general resurrection to judge the lived and dead and reward
each one according to his deeds. We are firm in these sayings without any
hesitation.
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16. Quotations from the synodical letter of Mina of Alexandria to John of
Antioch

The Synodical letter of Mina,” the patriarch of Alexandria, to John pa-
triarch of Antioch
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TRANSLATION

And the saying of the bright star Saint Severus, who is mentioned among
the patriarchs,* confirmed this statement in his second treatise written
against the Grammarian of the odious name wherein he said: “We know
that the divinity is the same for the Three with one honour, and one sub-
stance. The divinity of the Trinity does not diminish and the substance
known being common to the Three, the Father, the Son and the Holy Spirit.
There is no change in the substance either by addition or omission. For
the Persons, the Person of the Father is different from the Person of the
Son and different from person of the Person of the Holy Spirit. The sub-
stance is from the beginning in one same honour without change. The Fa-
ther exists without beginning, because he is without birth and for this he is
the true Father. The Son is born from the Father, existing before all the ages
like the sunbeam shining from the sun without separation. He is impercepti-
ble light from imperceptible light. The Holy Spirit exists from the Father
before all ages, He is not born like the Son but He proceeds from the
Father.”

' Mina II, 61 patriarch, (956-974) Cf. Subhi Y. Labib, “Mina II” CE: Vol. s, pp. 1632~
1633.
52 Cf supra.
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COMMENTARY
Cf N.14.

17. Quotations from the Synodical letter of Philotheus™® of Alexandria to
Dionysios patriarch of Antioch

TEXT
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TRANSLATION

Saint Severus the holy patriarch said: “Emmanuel had died for us like our
death. Our death is the separation of the soul from the body. For this he said
with the authority of His divinity: I lay down my life that I may take it
again. No one takes it from me, but I lay it down of my own accord and I
have the power to lay it down and I have power to take it again”* and He

also said on the Cross: “My Father, into your hands I commit my spirit’, and
when he said this breathed his last.”"
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TRANSLATION

And also Severus the Patriarch said in the letter, which he wrote to
Euphanius the Scholasticus: “He who came after the Law and Moses, and
endured the salvific cross alone by His own will. He separated his soul from
His body, both united, with the one perfect Hypostasis of the Word without
separation. He put out of action the corruption of the graves by his body
who appeared in the regions of Hell by his soul, which is united to him. He
cut off the bounds which were in those places.”

53 Philotheus, 63 patriarch (979-1003). Cf Subhi Y. Labib, “Philotheus” CE: Vol. 6,
pp- 1959-1960.

54 Jn 10:17-18.

55 Lk. 23:46.
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COMMENTARY

The text is not attested elsewhere.

18. Quotations from Synodical letter of Philotheus of Alexandria to Athana-

sius of Antioch answering his letter

TEXT
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TRANSLATION

As Saint Severus the patriarch taught said in his letter to Anastasius: “Thus,
I believe in One God, one Lord, Father, and Son and the Holy Spirit, Trinity
in One and One in Trinity. The Unity because now there is one the Divinity
in three Persons, in one honour, and one glory, for it is the unity of our God
will be in three persons the Father, and the Son and the Holy Spirit. The
mystery of the Trinity is divided and cannot be divided. He is divided in the
Persons and is not parted and cannot be divided in the divinity, as our fa-
thers announced to us. We worship the Father and the Son and the Holy
Spirit. The accomplishment of our Baptism is by this faith, the acts and the
conclusion.”

COMMENTARY
Cf N.L.

19. Quotations from Synodical letter of Sinuteus® the patriarch of Alexan-

dria to Dionysios patriarch of Antioch

TEXT
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156 Shenute II, 6sth patriarch (1032-1046). Cf Subhi Y. Labib, CE: Vol. 7, p. 213s.
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TRANSLATION

As Saint Severus the great patriarch taught and said in his letter to
Anastasius: “I believe in One God, Father, and Son and Holy Spirit. He is
One God and the Trinity for the three Persons. One honour, one glory is
due to the Father, and the Son and the Holy Spirit. The mystery of the Trin-
ity is divided and cannot be divided. He is divided in the Persons and can-
not be divided in the divinity. The accomplishment of our Baptism is by this
faith, the perfect deeds, as our Lord said to His disciples: ‘Go therefore forth
and make disciples of all nations; baptizing them in the name of the Father,
and of the Son and of the Holy Spirit™.”

COMMENTARY
Cf N1

20. Quotations from the Synodical letter of Sinuteus of Alexandria to

Dionysios of Antioch answering his letter.8

TEXT

1S ol aedlan ATl alll dpe 3 01 gl o SIE OV Lzl LS,

ey Yy oty WY seotl) 2SI a1l OF oy dly V1AL O e
ame AN pa sy dedl ol s Lol ey Aol S s s Grb Yy
oF Ll ledn o Bylaney LB U1 B U 2 el 2y JL ey
Bl Ay oy Ay pagr By ek Sl ABUL LAl asl B e
15, B VU Oy Y1 g gl el Comy 10K donly dis 50l
syl &3y (B pVly dse nf 3smee pay ol 8 a3y s Sl dle sy 30N
) I Ll 1S ST aall L5 Y1 e dse o LS by, Yy UL
Ll w3l DM edg VL Sate OV e G b e Yy Ly
lahlly 301 (3 Al Jaey edm dadp Lpmn o oty IS 52l
dly delb St Ny SV e el dly gl DU (B e 0l Jedlly

57 Mt. 28:19.
8 Fiey 1972-1973, p. 351, note 269.
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TRANSLATION

As it is established by the great father Severus the patriarch of the City of God
Antioch with his excellent teachings thus: “We believe that God, the Father
is one and we confess that the Son of God who was incarnated for us, is one
indivisible and inseparable. He is the same before and after the incarnation.
Also He is the same and nobody is with Him after taking a body. We believe
in the Holy Spirit, the life-giver. Trinity with Three distinct and Equal, Per-
sons, nothing of them is less than the others in glory or brightness or author-
ity, or high superiority; One Nature one substance, one lordship, same wor-
ship, same glory, thus confess the faithful people who approve that belief. We
confess that the Father is in the rank of Fatherhood. And He is ultimate cause,
without depending on anybody, and He is existing and not born. The Son is
in the rank of Sonship. And He is not a Father or a holy Spirit but He is born
from the Father before the all ages. And also the Holy Spirit, is not proge-
nerator or born but proceeds from the Father though the Son. Three eternal
Persons of perpetual existence, each has his own Prosopon yet they are united
together of lasting Divinity, Nature, Action and Authority. There is no one
lesser than the other in the Trinity. There is no one under the Authority of
another, or one is higher than the other in the Honour of Divinity. There is
no one gives orders and an other like a servant under his authority, but They
are all equal in the same honour of the Lordship and the divinity and the
sublime brightness, glory, worship, almighty. The Father has never been
without His Son for a second or even for the twinkling of an eye, and also
the Father and the Son had never been without the Holy Spirit.

COMMENTARY

Cf’ the faith which Severus wrote on the king’s order, Life of Severus by
Athanasius fol. 100r- 100V 97)

21. From him also Christodulos™® from the 23 of his festal letter “ierostica”
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218

YOUHANNA NESSIM YOUSSEF

Lyl Sy ok @l 08 oy ¥ gl e oy Lo (g U Y

LS S sl s 2JST1 L

TRANSLATION

And he quote from Severus’ treatise answering the “phanabandiseen”: say-
ing: “And thus the creature became one with the creator, suffering flesh
united with impassible divinity, the mortal united with the forever immor-
tal, in One nature, and one hypostasis. The corruptible was united with the
incorruptible. That who naturally vanishes forever joined the Eternal. The
confined became one with the one who cannot be confined in space. The
palpable and touched associated with God the Word, the everlasting second
hypostasis.”

To summarise, we find that the texts quoted from Severus works and used
in the Confessions of the Fathers are:

N A AR

9.

Benjamin quotations from the letter to Aneranicus the Ghiraggs.
John IV, the 48", The letter to Anastasius.

Cosmas III the 58%, not mentioned (The letter to Anastasius?

Basil of Antioch, Treatise to the Fanatisiast and Aphonyzoya.
Macarius 59, The second treatise against the Grammaticus.
Dionysios of Antioch, not mentioned.

Menas II, the 61th, the second treatise against the Ceaseran Grama-
ticus cf. s.

Philotheus the 63, not mentioned, the Epistle to Euphanius the
Scholasticus, The letter to Anastasius.

Shenute 11 the 65%, The letter to Anastasius, not mentioned (perhaps
the confession in front of Anastasius).

10. The Festal letter of Christodolus against the Phanabenteen?
2, 8, 9 letter to Anastasius

1 letter to Aneranicus

3,9 letter to Anastasius

4 Treatise against the Fantasiast

5,7 Against the grammaticus

8 letter to Euphanius the Scholasticus

Conclusions

In conclusion, we can say that the main chapter of Severus of Antioch in
the Book of the Confessions of the Fathers contains nine quotations of this
great patriarch:



THE QUOTATIONS OF SEVERUS OF ANTIOCH 219

(a) Three of them represent quotations from the Arabic life of Severus of
Antioch by Athanasius of Antioch in the original recession before the re-
work of Daniel Ibn al-Khattab in fourtheenth century. It is thus close to
the quotation mentioned in the History of the Patriarchs of the Coptic
Church.

(b) We find also a quotation from Homily 22 that is also different from
what is known from the Syriac version, which means that the compiler used
a Coptic version of this homily.

(c) The Book of the Confession of the Fathers contains also a quotation from
the book of the Philalithes.

(d) This main chapter contains also three letters from Severus to Coptic
patriarchs.

It seems that the compiler of the Book of the Confessions of the Fathers has
chosen from each category of the writings of Severus of Antioch, in order to
cover the whole spectrum of the literary activity, namely a dogmatic book
(the Philalethes), a homily, (the Homily 22), the letters (to John and
Theodoius) and a part from his biography. The reader thus has a sample of
cach category. This reflects the theological knowledge of the compiler. It
also proves that a Copto-Arabic corpus of the works of Severus of Antioch
had existed in Egypt.

Seven patriarchs of Alexandria quoted from Severus’ works while only
two from Antioch did. These patriarchs are from the seventh century to the
eleventh century. This indicates that the Severus of Antioch works were
studied by the Coptic clergy. The number of manuscripts demonstrates
clearly that they had been used, and copied for a long time in Egypt for the
theological eduction of the clergy.

Against the general opinion of many scholars, that the corpus of Seve-
rus of Antioch is only known through the Syrian tradition, our study
proves that a Coptic and Copto-Arabic corpus of the works of Severus
had existed. The quotations of the Book of the Confessions of the Fathers at-
test the presence of this Corpus and reflect the importance of the reading
of Severus of the theological formation of the Coptic clergy. Moreover,
all our knowledge of the Syriac corpus of Severus of Antioch appears to
have come from manuscripts that were originally from Egypt (Scetis, mon-
astery of the Syrians, where the Coptic presence had never been inter-
rupted).®°

10 Cf. the recent excavations of Karel Innemée, “Deir al-Surian- New discoveries of 2001~
2002” Hugoye Journal of Syriac Studies [http://syrcom.cua.edu/syrcom/Hugoye] Vol. 5, N° 2
(2002).
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